
 

 
 
 
 
 
 
 
 
 
 
 

The Ninth of Av, 2018 – July 22, 2018 

[The following documents entitled Commentary/Endnotes to The Engine 

Room were rediscovered just two months ago at the beginning of the 

summer 2018.  They were all written in 1999 and never subsequently 

published.  All of the new material which I add at the present time I am 

putting in square brackets in order to distinguish the new material from the 

original 1999 material.  This is all very important material and I intend to 

publish it all - The Author.] 

As an introduction to the following material, allow me to bring forth for the 

first time publically the full transcription of a talk which I gave after my 40th 

birthday, in the summer of 1999, just 8½ years after my first conversion.  

The complete Commentary/Endnotes to The Engine Room should follow 

shortly.] 
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PREFACE TO THE SECOND EDITION 

INTRODUCTION TO COMMENTARY/ENDNOTES ON THE ENGINE ROOM 

The Engine Room is a story of a great, true and fervent dedication 
which a human being who converted to Judaism has had in matters 
of faith.  This is the story of that fervent dedication, the  
extraordinary life and experiences which the Author underwent,  
beginning just a few years after his conversion, and [following with] 
his subsequent return back to the ordinary world where he came  
from, where, after the advice of his father, he wrote The Engine Room. 
The Author brings forth The Engine Room from “the ends of the earth” 
(page 105), from California, for a testimony to the Jewish People and 
[indeed] to the entire world of the magnificent supervision of the 
Blessed Creator upon everything about us.  By means of descriptions 
of events and experiences from his own life, the Author encourages, 
 

          “Let us scrutinize very deeply in order to find the Blessed Creator by 
            means of a strong faith and trust that everything has been orchestrated 
            by Him, and even by means of an examination about the rudimentary 
            elements of our lives; let us remove everything which impedes us to 
            reach Him better by becoming more sensitive to the higher realities of 
            our lives, even by means of this my book, which serves to illustrate a 
            story about the hidden which comes into the light, for the purpose of  
            the hidden natures which the Blessed Creator creates among us is that 
            men who discover these things will more seek Him out”(a private  
            interview by the Author – see for example the quote on page 66). 
 
            The Author believes that the Torah must always be presented in such 
            a manner [especially today] where there will remain no compelling 
            form of observance to compete with it.  In other words, it is important 
            that all peoples might hear the interpretations of the Torah in a clear 
            and untainted manner in order to appreciate it and to do it, as the  
            Psalms of David clearly testify, “The Torah of the Lord is untainted, 
            restoring a person’s life force...;”and furthermore that the nations                      
            might also hear to appreciate the depths of the teachings of the Torah 

 in order to recognize the original pristine and exalted role of the  
People of Israel and also of course G/d’s proper role in this world who  
effectively ordained Israel in this world on Mount Sinai to function   
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as a Mediator between the Blessed Creator and all of the nations of the  
world.  
 
These achievements and values of history are the bedrock for all of humanity and 
he who strays too far away from them only puts into jeopardy his own humanity. 
Nevertheless we don’t have to go so far in our presently upside-down world in 
order to find the most legitimate and preservative truths of humanity because 
simple and innocent belief already exists among many billions of people living in 
our world today who have already held by their simple beliefs for countless 
generations and who continue to do so even today.  We simply need to speak to 
these people properly for them to rise up, for these especially of the poor of 
humanity are truly the salt of the earth.  What’s needed is certainly wise and 
discerning discourse and leadership for a legitimate world movement to arise based 
on some of the best and most preservative human values. The best literature is an 
excellent tool for these purposes, and therefore education for all peoples in the best 
literatures should remain a highest priority for all peoples.  When all peoples will 
become more educated in the best literatures, then it will be relatively easy for all 
peoples to recognize and to sympathize concerning the best human values. 
Worldwide education in the best literature available for all is certainly a very 
important long-term goal for human beings to best come together to work towards 
world peace and worldwide prosperity, for otherwise the inevitable confusion in the 
minds of those who lead us in their writing and oratories into the minefields of bad 
ideas (“ cognitive dissonance” as it has been called in the Science of modern 
Psychology, cf. for example William James in his famous work, The Varieties of 
Religion.) may heaven forbid become overwhelming.  I am not at all adopting 
James’ approach, which was mostly phenomenological in nature, and furthermore I 
would think that his effort was an overwhelmingly “nice try”although alas I think 
that everyone must agree also that it did not succeed (the older Germanic 
perspectives of the Scientific studies of Religion entirely overwhelmed James’ 
more reasonable approaches, although I believe we can agree that his work is 
definitely a classic. I am however adopting his attempt at reasonableness with 
historical hindsight.  For essentially I appeal like he attempted to do to all religious 
or “reasonable” people whose religion originates from a rationalistic perspective 
of the One G/d. I hold by a most rational and reasonable religious perspective 
which has always been considered most rationable and reasonable by those who 
hold such a simple belief. This perspective could also be inclusive with many 
Buddhists who emphasize their perspective of G/d in especially personal (as 
opposed to “impersonal”) manners and who worship G/d as such.  Essentially 
when the other side asks us, “Where is your G/d, we answer very simply, “Where 
is He not?” I hold rationality as a major cornerstone of my discussions and of my 
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perspective, but with one major caveat.  I/we reject all unnecessary speculations 
over religious origins (especially what people call “modern scientific 
speculations”, for I have found these directions of thought damaging to true and 
sincere belief in the One G/d.  And solid historicity is certainly the salt of a 
well-rounded religious perspective.  Christianity and Islam and Judaism in their 
original “virtues”(for lack of a better word) all arrived on the historical scene with 
impeccable religious faiths (at least with respect to the three major extant 
fundamental world religious) and I/we embrace these as most“reasonable”.  
English itself especially in terms of “religion” has today almost completely. 
evolved into an oxymoron in terms of serious discussion at all.  I wish to provide 
here a reasonable discussion in English concerning the Torah (which is referred to 
in English as the “Five Books of Moses”).  I/we do not subscribe with such 
modern seriousness (as so many people do today, which I and so nany others 
consider so so unfortunate) to modern Germanic perspectives of “Science”.  
Rather I/We are particularly impressed by the modern resurgence in fundamentalist 
religiosity worldwide, and therefore we choose to support literally the  billions of 
simple people worldwide who support the simple and sincere belief in the One G/d 
which the three world religions of the West are so famously known for. 
 
 The political State in the Holy Land presently constitutes a compelling 
form of observance to compete with the observance of the Torah, and 
even to compete with the identification of the name "Israel," for the  
modern values of  Democracy constitute a compelling antithesis in our modern world.  
For who is "Israel," a people or a place, a nation or a nation-State? [Israel proper 

constitutes that specific chosen nation of the Almighty, descendents of  
Abraham, Isaac and Jacob, who came out of Egypt in the time of the  
historically-famous Exodus from Egypt, who at that time received the  
Torah at Mount Sinai, officially and publically, and thereafter who  
conquered the inhabited Land of Canaan some forty years subsequently,  
including Jerusalem, which came to be called “the city of David” after the  
name of King David from the tribe of Judah who conquered it. Thereafter  
King David and after him his son King Solomon ruled over the entire  
Holy Land in an historically remarkable establishment of world peace 
which lasted throughout the length of both of their kingdoms.  All of  
these expectations and prophecies and historical details compete with the  
values of Democracy of our current modern world.  However they are all  
recorded for all to read about in the canonized writings which today are  
available to anyone who wishes to read about them in the Hebrew Bible in  
almost every language on planet earth, and it is more than significant  
that billions of people of our world today imbibe this hope and this faith in  
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the Biblical world salvation, who truly believe in these values today,  
specifically that at the consummation of this particular world salvation, all 
peoples will rise up to worship in Jerusalem after the House of Prayer for 
all peoples be established, as the Prophet Isaiah prophesied in chapter 56   
of his prophecy. This specific vision constitutes especially and wholeheartedly  
the original vision of early Christianity and also the original vision of 
world Islam, for in this manner the name of the Blessed Lord will be 
especially exalted and praised by all peoples to acknowledge and to act upon 

   His leadership in their private lives, each religious community according to  
   their own specific eschatological vision which is today active in their own 

religious beliefs and faith.  And this constitutes also undoubtedly the  
dominant vision of every Pharasaic and Orthodox Jew both from the 
past and in the present. In other words, each member of Christianity,  
Islam and Judaism who has not fallen away from the original pristine 
and fundamental faith of his forefathers on these specific eschalogical 
matters is with us in the truth of for example what we are saying about   

Jerusalem. Therefore, for the sake of honoring our Blessed Lord truly and  
for the sake of preparing His way towards Jerusalem as so many people of  
belief in the one G/d truly hold, I have prepared this recent edition of The 
Engine Room in order that so many peoples may act upon this universal belief 
as I exclaimed originally,] "the task to communicate this message is so  
very important and urgent because the correct message concerning [the] 

people [of Israel] is essentially not available in English" (page 98).  

 

The Author dares to teach the Torah to the public, without the 
regular socially-acceptable credentials from this world,  [for he is 
 like a child .  Indeed, he is a child in this context.  And in this   
context] his best credentials are the insights of a convert through  
the  mediation of years when he learned from the Ultra-Orthodox   
in Jerusalem coupled with personal high-level spiritual  
experiences and thematic signs and wonders which exist (and  
which he demonstrates especially in Part II  of this book) in the 
context of his own life. 
 
The Author [teaches] that leadership and authority in this generation 
 have turned on their head to such a great extent that [the learned  
adult who was suddenly transformed into a child leads the way for  
the renewal and rebirth for all, but this time he adopts the role not   

as a person of learning but only because becoming a child in renewed 

circumstances has by the nature of his own renewed simplicity and the provi-  
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dence of circumstance and a renewed environment made him a leader 

like no other . This has come about for two main reasons: 

1) By becoming a serious convert to Judaism, he had become 
completely renewed in his faith and therefore had become literally 
like a child according to traditional teachings about the convert. And  
2) His conversion actually coincided from the day of his conversion  
with the beginning of a fundamental spiritual transformation of  
the nature of the entire spiritual world, which occurred at the same 
time  when he converted. In these specific circumstances he was  
caught up as if in an enormous wave of providence and renewal because 

Heaven has blessed him in very unique 
            circumstances of providence to be reborn in a time of rebirth and  

thus to so to speak “ride the wave.”Therefore] it must be acknowledged 
in our time, so upside -down is the time,  and so "new" is the time, 
that anybody who has been blessed to understand about us [in 

such circumstances as I personally have experienced,] must be 

burdened with the responsibility to communicate that new 
understanding.  [Furthermore and more exactly, the challenge here  
is to describe what it is that is behind the above-mentioned  
renewal of this world, so that people may actually comprehend 

           the dynamics of our new situation to act upon realities which  
           impose upon us all anew, for the opportunities for the renewal   

of faith are present in this world more at this timethan ever before.    
This therefore is my present task at hand, to demonstate to the reader  
that truly this world has entered into a new dispensation (or  
dispensations) wherein fundamental realities have actually changed  
and are changing like never before. I wish to explain how this has  
come about, and what exactly is involved in these things occurences. 
 
First of all, let it be understood that childhood involves a very  
limited period of existence.  I once was a child, but I have since 
grown up and I am no longer a child like at the time twenty-one 
years ago when I first published this book.  I now write these  
words as a young man, not as a child at all, and I claim to be 
different from others only in that my life was renewed to become a        
child again with specific gifts of discernment.  Furthermore I 
have learned a great deal from what I went through in my past.   
And as a result of these circumstances I am in a much better position to      
explain about these things more than anyone else. So let us proceed with   
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The task at hand.  Let it be known, first of all, that everything physical in            
this world is based upon spiritual realities which make everything function 
and exist appropriately, and especially most fundamentally this applies 
with respect to the value of what we call in Hebrew“Netsach,” 
which basically refers to the value of permanence, or the values 
associated with length of life and the length of everything that  
exists.  For with respect to everything physical, there is always 
a beginning and an end.  Furthermore, to the extent that we  
recognize the correct values of time, to that extent we may 
recognize better the correct value of time with respect to the history of 
humanity as a whole and our personals roles in this situation.   
Unfortunately modern science has gotten most minds in our  
world to be led astray by a more Eastern (of ancient India) or Greek  

           perspective of time, which thinks in terms of huge eons of time which   
is not very realistic for our purposes.  Our goal here is to consider time  
as it is specifically relevant to the human situation and not to get 
carried away with fantasies of time with respect to the entire 

           cosmos.  The Jewish perspective is to look at the origins of the  
           facts of life with respect to time.  Biblical Judaism (and this was   
           the case also with all of the traditions which came out of Judaism 
           and that Biblical perspective) has always taught that the expanse 

of time with respect to the progress of humanity as a whole is 
essentially not much more than 6,000 years, and the present year for 

           example only constitutes year number 5779.  In this context the 
           values of time are much more urgent and crucial than how time is 

usually considered in our modern world.  And this perspective 
puts us more in the driver´s seat with respect to the real expectations 
of events to come.  We have been lulled, in other words, to think  

           so big in terms of time that our expectations of any great change 
           in the world at large have been dulled. My point is that the values 
           of time are much more significant than the world as a whole 

usually considers matters of time, although there still remain many 
of the three above-mentioned religions who still hold by this kind 
of time frame.  In this context I had presented in Part II of 
The Engine Room the idea of the great value of the coming of  
the year 5751, as I explained in Chapter Three, starting on page  
120, wherein this year marks a symbolic transition into Friday  
afternoon, for the entire human existence until now may be divided up into  
six one-thousand-year periods which actually serve as a model of the seven- 
day week cycle, wherein the seventh period of one-thousand years serves as 
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a model for the dispensation of the Sabbath, which constitutes the worldwide 
final redemptiom. The transition from Friday morning in this respect is  
very significant because Friday afternoon marks the first time in 
the week that it is possible to accept the Shabbos early, and thus  
for the first time in our history we can feel with more clarity than 
ever before the real possibility and the nearness to us of the coming  
of the final redemption, which constitutes the real meaning of  
accepting early the Shabbos, even as early as the very beginning  
of the afternoon of Friday. Because this is the time of the week  
when we begin both to yearn and to taste the coming of the  
Sabbath more than ever before.  It is a change of the quality 
of time with respect to the Sabbath, and it is a real change in the 
value of the time itself, as every devout Jew can attest to.    
 

These things involve my expositions concerning what I call a  

seven-year redemptive process which began at the time of my  

conversion to Judaism.  At that time in which I wrote these things I 

did not see so much the wider picture as I do now, since now I am 

older and my wisdom and perception have therefore increased since 

that time.  I wish now, therefore, more than twenty-one years  

later, to explain how it is that we are actually living now in renewed 

circumstances, although clearly most people in the world are not at 

all aware of this.  For this purpose I will refer to a very distinguished  

Jewish Rabbi from hundreds of years ago who actually foresaw this  

our situation at his time and wrote about it.  I am referring to the  

great sage who went after the name of what he had written, the 

Magen Avraham.  This great sage wrote about a fundamental  

transformation of time in our generation starting from the  

consummation of the year 5750.  He pointed out in his original  

writings that when this particular year shall come to pass that at that 

time the Mikve (the ritual bath) of the world, essentially the Mikve of 

the air of the world, will undergo a fundamental change.  His claim 

was that the waters of holiness of the air of the world in that year will  

suddenly become holy, because the Mikve of history will at that time 

become full. This situation will entail a fundamental change of quality 

in the world.  For with respect to this world perspective, one year 

is considered a volume of water which is equivalent to the volume  

which is occupied by a normal chicken egg.  Details correspond to  

the definition according to the Oral Tradition with respect to the  

filling up of a Mikve which is kosher according to strict standards  
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delineated by the traditions of the Torah.  The issue at hand concerns   

the minimum volume of a kosher Mikve. The precise answer is that  

a kosher Mikve must have a minimum constitution of exactly the  

volume of 5750 of this specific size of egg, and even one drop of  

water less will invalidate the purifying power of a Mikve.  One egg  

with respect to the year constitutes the relationship between the  

earth and the sun until a full year has transpired, when the earth and 

the sun return to their original positions in relation to each other. 

This fulfilment of one year involves the mapping out of the shape of 

an egg.  Therefore the beginning of the year 5751 delineates a full 

         5750 eggs plus a drop more which thereby activates officially all of 

         The power which did not at all pertain until this exact moment. This  

         power from the volumes of water and actually the volumes of time 

         constitutes the coming-in of an entirely new dispensation of time the 

         significance of which became manifest in the winter of 1991.  

 

We also have in the Torah itself a very special and interesting  

verse which seems to allude very specifically to this historical  

denoument of the full completion of the year 5750, or the  

beginning of the year 5751.  This verse is found in the song which  

the Israelites sang together with Moshe Rabbeinu after the  

conclusion of the parting of the Red Sea, and the denoument of the 

death of all of the Egyptian soldiers who participated in such event. 

That verse is found in Exodus 15, Verse 9, “The enemy said, I will  

pursue (them), I will overtake (them), I will divide the spoils, I will          

satisfy myself; I will draw my sword, my hand will destroy them.” 

This sentence, all of Verse 9, may be transliterated as follows, 

“Anar Aoyev, Aerdof Asig, Achalek Shelal, Timla-aenu Nafshi, Arik 

Charbi, Torishemo Yadi.” 

 

Therefore here we find in the grammatical construction of the verse itself 

an amazing outline of what essentially the Magen Avraham is  

talking about in his ancient book specifically about the fulfillment of 

this ancient prophecy from the Torah, which is brought out most 

specifically in the words of this specific verse, for the first five words 

all begin with the first letter of the alphabet, “A”, which denotes the 

number “five thousand”, the sixth word together with the seventh 

word denotes the value “700”, and the eighth and the ninth words  

denote the value “51”.  Finally, the tenth-twelfth words may be 

understood as a full exposition of the first letter for “sword”, which  
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is “ch”, “yud” and “taf”, the letter “chyt”.  In other words, my  

understanding of this verse is that the strength of the evil of this 

world will especially at this time increase exponentially with the 

increase of every year; however, at the same time, the increase of 

spiritual holiness and significance will also increase until the evil be 

fundamentally compromised. This verse illustrates the greatest hope   

of the Jewish People: that at the moment when the evil on earth has  

become overwhelming, and the hand of the evil one is actually upon his  

sword in order to take it out to deliver his final death blow, it is at that  

time especially when the Blessed Almighty will make his dramatic 

counter-attack to destroy the essence of evil completely from off of 

the face of the entire world.] 

 

The following commentary/endnotes has been written in order to bring 

the vague and hidden meanings of The Engine Room into the light so as 

to encourage people to be sensitive, to be more aware and above all to 

be human on the best levels – that is, to know our Creator and to bless 

Him by our deeds. 

 

[All of these aspirations discussed above apply especially to all three of the  

great religions discussed above.  Therefore I see it as very appropriate to  

publish these words of this entire book and commentary to the world 

at large, for this material is relevant to all peoples who are in any way 

attached to the eschatological beliefs and faith as mentioned above.   

Nevertheless, I am not so naïve to imagine that this rhetoric may be 

accepted without great opposition also from my targeted audiences as 

well, for each religion has placed many checks and balances to prevent 

this kind of unification from happening, and everyone who holds power  

in this world also has the instincts to protect that power.  I have done 

my part for the greatest cause.  The next move is with the great  

Messiah himself, whom the Almighty Himself will bless to succeed. 

Our task especially whoever we are is only to contribute for the good. 

These my writings constitute my contribution towards the eventual  

unification of all of mankind in the specter of world peace.] 
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Preface 
This preface is filled with special meanings and the context of events in the making of this Commentary . 

 [The Ninth of Av, 2018 – July 22, 2018 

The following documents entitled Commentary/Endnotes to The Engine Room were rediscovered just 

two months ago at the beginning of the summer 2018.  They were all written in 1999 and never 

subsequently published.  All of the new material which I add at the present time I am putting in square 

brackets in order to distinguish the new material from the original 1999 material.  This is all very 

important material and I intend to publish it all - The Author. 

As an introduction to the following material, allow me to bring forth for the first time publically the full 

transcription of a talk which I gave just before the summer of 1999, just 8½ years after my first 

conversion.  This lecture was given during that period of time when I was actively engaged in promoting 

The Engine Room to the Monsey community and at that time I was also working on the Second Edition 

which was never published because of problems which became apparent in the context of the following 

lecture, which was given on 5/19/1999. 

The Naturei Karta Rabbis in Monsey  exerted great authority over me at that time, as is evidenced by the 

contents of the following document, which is a full transcription of a talk which I gave at that time in 

their community.  In the end I gave in to their authority, for I was not at all prepared to be severely 

banished by their Rabbis and by their community.  Therefore I had their community’s full support when I 

became married less than three years subsequently. 

The price I had to pay for their support at my wedding was enormous.  All of these writings that I had 

been working on feverishly at that time had to be consigned to burial or to the fire.  I was not at all 

aware at the time of the public burning of these documents that I had actually stowed away some of 

these documents  in an old suitcase for “burial”.  And what a pleasant surprise it was for me when 

almost twenty years later I rediscovered these documents in an old suitcase in the basement of my 

present apartment. –the Author] 

We’re going to start right away because it’s very late. You have to leave right before nine O’clock, 

 Binyamin? 

Rabbi B. Rosen:  No, I gave over the trip. 

Rabbi S.: What’s the necessity to have a tape? 

Well... you see, I would like for this discussion here, where I don’t have to repeat it again and again – I’d 

like the opportunity to be able to give this as a sort of an introduction to my Parasha, to my 

Rabbi S.: To your what? 
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To my Parasha, to my saga.   

Rabbi S.:  Umm Hmm. 

And in this way we don’t have to waste more time and energy.  And I wanted to give this talk as an 

introduction to my particular situation which needs attention.  The date is Daleth Sivan, the fourth of 

Sivan, Taf Shin Nun Tes,  and the date is 5/19/99. I’ll start out to read you just the beginning of my book, 

which is the subject of this talk, which is the beginning of The Engine Room, the first chapter, which is 

called The Engine Room Sacrifices.   “True! Nervous, very very dreadfully nervous I had been just after 

the thought of the idea, but why will you say that I am mad?” 

I have called you here, my Rabbis, close advisors and close friends, to discuss with you an idea which is 

unthinkable.  It is an idea which is greater than anyone can imagine.  This idea is so good, it is a hope 

which expands thousands of years where each day each of the Jewish people at least three times a day 

pray and hope that the time for this idea will come true. It is an idea which is so great that anyone who 

will be bold enough to claim a handle on this idea must at first be pushed away and ridiculed and 

considered mad.  This is touching a subject which the Rebbe Nachman called, the Palace of Mashiach. 

Rabbi S.:  The what of Mashiach?  

The Palace of Mashiach.  In Hebrew words, Heichal HaMashiach. 

Rabbi S.:  The beginning of Mashiach? 

Heichal HaMashiach. 

Rabbi S.: Oh Heichal HaMashiach.  The beginning of Mashiach, Okay. 

Heichal, the Palace. 

 Rabbi S.: Oh Heichal; Okay; you have a little different haabara, okay.  Go ahead, okay.  Heichal. 

He mentions this subject very briefly. He doesn’t deal with it so much in depth.  But he does touch upon 

it.  I spoke on this subject with Rabbi Biton also.  He told me that there is a spiritual place so to speak 

where people who have a touch of the Neshama of Mashiach, who have a Bracha which is touching on 

the subject of Mashiach in some way, they can sense that they are, each and every one of them can 

sense that they are themselves the Mashiach.  It is a feeling which is touching upon the reality, in the 

sense of the individual, but it’s not necessarily exactly what it seems to be saying, but it is an upper state 

of spirituality which is a form of a Bracha, of a blessing.   

I find myself in a very interesting situation with respect to the subject of the Rabbis.  That’s a discussion 

in itself which I didn’t want to go into.  I did in the last discussion we had wherein we were celebrating 

Rosh Chodesh on my birthday, and we touched on that subject.   I want to go into the story of my 

experience at first.     Because I think that it’s only appropriate to do so that you can get a perspective on 

what’s happening with me.  And I want to demonstrate that I’m reasonable and I’m thinking clearly, and 
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I certainly believe that I need your help in order to come to the proper conclusions about what is the 

best direction to proceed.  And I seek your helpful wisdom.   

This is how I began my book, which is an autobiography, a story about myself.  I quote, “But why will you 

say that I am mad? Hearken, listen to me, and observe how healthily, how calmly, I can tell you the 

whole story.”  I present myself in the guise, in the character, as if I am a madman.  I do that on purpose 

in my book because I find myself in that kind of a situation.  Indeed, my Rabbis, my close advisors, as you 

could see here, including my father and my close friends, practically all of them have suggeste d that I 

would be better off to give up on this book, and the adventure that goes together with this, to give it up 

and to go on to better things, so that I could get married and live a better and a normal life.   

I have called you together tonight to explain my decision to continue and to complete within the next 

three or four months the second edition of my book, which includes a commentary, an explanation of 

the unexplained parts of my book, a deeper description, an exposition of the meanings behind the 

events which the book describes.   

So like I said, I think it best to begin with a history of  my spiritual experiences  which brought me to the 

present challenge that I face, as if I’m standing against my Rabbis, we have this interesting  difference of 

the meeting of minds.  Let me make one thing very clear at the outset.   Even though we’re dealing with 

a subject which has the appearance of madness and all sorts of other negative values, I don’t claim a 

messianic role.  All that I claim is that I’ve had certain experiences which are touching on some sort of a 

messianic role.   And for that reason I gave the idea of the Palace of Mashiach, Heichal HaMashiach.   

And so let me start out with a little bit of background.   Since we discussed the subject, my Rabbi at the 

time that I began to have some very high-level spiritual experiences was Rabbi Chaim Katzinelboigen.  

Now at this time I already had behind my belt so to speak a Masters Degree in religious studies.  I 

studied seven years in the University of California at Santa Barbara in a program that’s called Religious 

Studies which is like a study of comparative religions when I had an emphasis on Western religions.    

Now when I came to the Yeshiva which was about a year after I converted; at this time it’s been eight 

years since I converted, more than eight years.  And when I came into the Yeshiva, I began to compare 

the views of the Rabbis in Bnei Brak and in my Yeshiva with the views of the Rabbis in Yerushalayim- the 

ultra-Orthodox Rabbis.    And from this I began to understand the differences and more in depth, until 

finally I began to understand very very deeply.  I read some of the books that were given to me, and 

read and studied very deeply and asked very serious questions until finally I began to have what I would 

call my first very deep religious experience on a very high level which can be summed up  basically in this 

one sentence:  We live in a time of great darkness.  This was my first great experience of my Jewish life.   

To sense, to experience this darkness whenever I would close my eyes.   

This darkness is the aspect of the chaos of authority in which we live today.  It’s the aspect of, the 

striving of every single Jew to come to a knowledge and an understanding of  the light of what is true, as 

if we are struggling from great depths of the sea to come up to the sun and to the air, to breathe in that 

air after we have come up from the depths.  If I remember correctly, my first experience came to me in a 

wonderful kind of a way, when I was by the seashore at night in Tel -Aviv.  I closed my eyes and breathed 
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in deeply the fresh air.  I offered up a simple prayer of thankfulness, I was so grateful that I had become 

a Jew, and was observing the Mitzvos.  And I saw with my eyes closed a kind of dancing of light.  I was 

not troubled at all by this, I only had a tremendous feeling of enjoyment.  And as I recall, I did not sense 

that this was some sort of especially special kind of event.  And one day, soon after the experience of 

the sea, I was immersed in prayer, as I recall, together with the rest of the Yeshiva.  And I saw what 

looked liked faces, many many faces rising up like balloons, slowing rising up.  I could not clearly make 

out the faces.   

Rabbi B. Rosen:  You actually saw these or imagined? 

Rabbi A. Goldstein:  And let’s say you did see. 

This is (inaudible ). That this is what kind of, the light is some sort of imagination, it’s clear.  The light is 

an aspect of the imagination.  What is the reality behind it, that’s the question here.   I only had a 

blurred impression of these faces, and I think this happened only once.  Soon after it happened, as I 

recall, I went to Yerushalayim and I told my Rabbi about it.  He listened with interest, and I don’t 

remember that he commented at all.  I remember during that time, I was praying an extra prayer every 

day, in some isolated place.  I would look for a place where nobody is there, and even a closed room… 

 Rabbi S.:  Did these faces tell anything to you? Did they speak to you? 

No.  It was just a vision… 

Rabbi S.:  Did they look like they were men, they were women?  

I don’t know, the faces were very blurred.   

Rabbi S.:  They had beards, they had Peos; they were shaven? 

I don’t know… 

Rabbi S.:  And they didn’t talk to you. Then there’s no significance.  So what is the difference that you 

saw or you saw a bunch of faces.   You can close your eyes, and you saw faces.  You were in a dream-like 

state, you were tired, you dreamt, so Ma Nafka Mina.  What is the difference?   What is the difference?   

It has no significance.   

The significance is that I was beginning to have some very interesting experiences and I was beginning to 

have very different kinds of very interesting experiences.  When I was Davening by myself, I would pray 

an extra prayer. ..  

Rabbi S.:  But this had nothing to do with prayer.   

Between like in the afternoon sometimes usually.  I would go out and I would speak with HaShem for 

like an hour sometimes. 

Rabbi S.:  Fine.  Good.  So what does that have to do with anything? 
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And I felt that I was getting closer to the… 

Rabbi S.:  Good.  So you’re getting closer, nothing wrong with it.  You’re getting closer. So what does 

that have to do with anything?  

Well, I’m describing the context of this whole beginning of where of what occurred.  And I wanted you 

to have an understanding of how all these things began to happen with me.   And I wanted you to 

understand that these things happened in a very normal and not such an unusual kind of way.  And I 

wanted you to understand the background as we move up and we get closer to my situation today, so 

that you could see where I’m coming from and so that we can deal with my situation in the best possible 

manner, with understanding.  Now I recall for example that I would see these lights when I was 

Davening  (praying) with myself in isolation, and like once  I saw vertical lines I recall,  or horizontal lines, 

I don’t remember.   And you know I continued with my prayers and afterwards I talked with one of the 

students.  I had become interested in the whole subject of the Or Haganuz, and I started asking 

questions about… 

Rabbi S.:  You said to what subject? 

Or Haganuz, which is called the hidden light.  And I started asking questions, What sort of Chazal - What 

sort of our wise men bring up this subject? What do they talk about? What is this whole subject of Or 

Haganuz? What does it involve and what exactly do they see? And I began to hear from some of the 

most serious of the students, the people who were more familiar with some of the more esoteric kind of 

experiences, where they told me that there was a Rabbi who had this kind of experience and that kind 

of experience.   And it was interesting so there was one student who heard me asking these kind of 

questions, and he asked me if I had ever seen vertical lines, okay.  And it just so happe ned to be that day 

that I was seeing horizontal lines, okay.  And so I answered him quite truthfully, I said, No, I have never 

seen vertical lines.   

Rabbi A. Goldstein:  Rachaman Litzlan [Heaven have mercy!]. 

I mean these sort of things are an aspect of Hashgachah Pratis [the special supervision of the Lord in this 

world in every detail], where that came to play with my experiences also.  That’s why I started to talk 

about that particular situation.  But I would not admit to these kind of things with my friends that I was 

seeing anything.  But I was starting to ask questions and people were becoming a little bit curious about 

me whether I something was really happening to me.   

Anyway, then came Yom Kippur.  Okay.  And these experiences about Yom Kippur, that happened to me 

on that day, and especially right before the end of Yom Kippur, during or right before the Nehilah  [the 

final prayers on Yom Kippur], I described in my book where a light came down onto the page where I 

was reading and followed each word as I read it, and I described that in my book.  And this was one of 

the most profound of the experiences… 

Rabbi A. Goldstein:  What did you do when that happened? 
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I became a little bit excited in my praying and I was – I don’t know – I got to thinking some other 

thoughts, which it seemed which lessened the effect of this light, and eventually it went away. 

Rabbi A. Goldstein:  What do you think the source of that light is? 

Well, seeing that it happened in a very very important part of my praying on a very important day, I feel 

that the source was a higher source.    

Rabbi A. Goldstein:  Okay. 

Okay.  Now, I’d like you to understand the context of… 

Rabbi A. Goldstein:  Let me just go to the core of it.  I just want to understand something.  Why did you 

think that you were blessed with such a light more than everyone.  Why do you think that you were 

blessed with that light more than anyone else.   Because as far as I know, it doesn’t matter, it doesn’t 

have anything to do with you being a Ger [a convert], I’m sure HaShem [the Lord] is connected with 

everyone.  But as far as I know, that in our generation, we are not - I never heard of anybody talking 

about that.  So why you and why not somebody else?  I know I have seen greater educated people 

around who did not experience, people of great Kavana [concentration], who did not experience that. 

Okay. 

Rabbi D. Teichner:  That kind of experience they don’t want to talk about it. 

Yeah.  And at the time that I was experiencing these things, I would not talk about it.  I did not talk about 

it with anybody except my Rabbi in Yerushalayim [Jerusalem].    

Rabbi A. Goldstein:   And what was his response? 

Even with him, I don’t recall that I discussed the subject so much in depth. 

Rabbi A. Goldstein:  Okay. 

But I did mention that I was seeing some things when I was praying.  

Rabbi A. Goldstein:  But let me go back to my question.  So why do you feel that you were blessed with 

the light more than anyone else?   

Well, at this time – let me put this into context and then I will answer your question. 

Rabbi A. Goldstein:   Okay. 

You see, I had been very very homesick.  And I was involved very very much in comparing between the 

views of the Ultra-Orthodox Rabbis in Yerushalayim and the Rabbis in Bnei Brak.  And I was coming to 

very deep conclusions.  I could see the darkness of the great loss of values and the chaos of our time and 

this I was frightened by it, when I could see it so clearly.  And so I became involved in working towards 

what I understood to be the biggest –one of the biggest – a Mitzva at the time, one of the biggest of the 
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commandments at the time, which is simply to advertise that the State, what people nowadays call 

Israel, is in fact not in any respect a representative of Israel.  And not only that, but that we must in 

order to save ourselves from this great darkness, separate ourselves from the connections with this 

apostasy.  And we must renew our lives in faith to deal with our studying of the Torah and receiving the 

needs of the Yeshiva away from this kind of influence, okay? And… 

Rabbi A. Goldstein:   The thing is that you’re making the State of Israel as the scourge of all evil.   

Yes. 

Rabbi A. Goldstein:   And unfortunately that is not true; fortunately.  Yes; there are other evils in the 

world…  There are other things considered.  I mean, if I fail to do certain things in my life; I mean there 

was such a thing as sin before the State of Israel was created; there was such a thing as sin; there was 

such a thing as confusion, there was such a thing as yearning for Mashiach [the Messiah], there was a 

need, there was Galus [Diaspora], there was Chet [sin], there was a need for Kapara [atonement] before 

the State of Israel, so you’re making it sound like the only source of sin and everything  else right  now is 

the State of Israel.  And… 

The greatest form of sin is connected with that political aspect.  The Satmar Rabbi, Rabbi Yoel Alav 

Hashalom (Peace be upon him), he makes that very clear.   

Rabbi A. Goldstein:   No I understand, it’s a great sin, it’s a terrible thing that happened, but he’s 

sounding like that’s the only thing that’s withholding everything.  And you know, there are other things 

in the world that people can do wrong.   

I was involved in this conflict very deeply, because I realized that they were taking money from the 

Government there in order to support the needs of the Yeshiva.  And when I began to realize this, and 

then they would ask me why – I would ask more questions and then they would answer me, Why are 

you eating at our table? Because the money that we get for the food at the Yeshiva is from the 

Government, and you don’t believe in taking money from the Government.   

Rabbi A. Goldstein:   So in other words, you’re an anti-Zionist.  Step number two after that. 

I became an anti-Zionist just from seeing the great darkness that resulted from the fact that the Rabbis 

were connecting themselves with a financial source which is the worst possible source. 

Rabbi S.:  Then when you realized that, that’s when you saw the light. 

I became like a missionary.  I would speak out to everybody and say that it’s wrong and… 

Rabbi S.: And that’s when you saw the light. 

And we have to work against the Rabbis and… 

Rabbi S.: And that’s when you saw the light. 

That was the time when I… 
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Rabbi S.: And you interpreted the light as an approval of your Mahalach (direction) of being a missionary 

to the Jews. 

Rabbi Goldstein asked, Why… 

Rabbi S.:  I know what he asked, but now I’m asking you something else now.   When you answer my 

question, then you’ll understand the answer to his question, believe me.   When you saw the light, that 

you interpreted that you were already being a missionary to the Jews, and you interpretated that to be 

an approval of your being a missionary to the Jews.   

Yeah well HaShem (the Lord) was happy with my behavior. 

Rabbi S.:  HaShem (the Lord) was happy with your mission to the Jews.   That’s when you saw the light.  

Okay go on. 

At that time, yeah.  He asked me, why would I receive it and nobody else.  Okay, that’s one reason that 

I… 

Rabbi A. Goldstein:  You’re not personally the only one that’s an anti -Zionist. 

Correct. 

Rabbi D. Teichner:  (inaudible) [≈He was an anti-Zionist] in a place that there are Zionists. 

And there were very great trials and temptations… 

Rabbi S.:  It would be very unlikely that Rabbi Beck saw lights, I doubt it.  He would have told somebody 

about it.  I’ll ask his nephew. 

I asked him about that.   

Rabbi S.:  Did he see lights? 

And it’s clear to me from what he talked to me that he doesn’t have these kinds of experiences… 

Rabbi S.:   Rabbi Beck has suffered a lot of course from his anti-Zionism much more than you have.  As a 

matter of fact, you have gained from your anti-Zionism.  You’ve been at least accepted in a special 

community.  Rabbi Beck has been thrown out of every place already. He could have been a very big 

Rabbi.  He’s very educated.  His brother is a Rav in Melbourne.  He knows that he’s just as educated as 

his brother.  He could have been – he just keep his mouth shut, he keeps his opinions to himself, maybe 

he has the same opinions, he just keep his mouth shut, he could also have been a Rav [a Rabbi] in a nice 

big city, and he could have married off his children nicely  and he could have lived in a nice house,  so 

he’s suffering also.  I’m just pointing out that there are other people who are more Moser Nephesh 

[dedicated to always doing the right thing] than you.   

That’s why I respect him so much… I went to California on 4/18/93, on the 27th of Nissan. And I came 

back on the 8th of Elul.  It was 8/25/93.  And when I came back to the Yeshiva, this was when I started 



i 
 

having these experiences that I started talking to you about.  And before that time,  I did not have any 

kind of experiences, I did not see any kind of lights. But one of the first ideas at all that I could possibly 

have any sort of a Messianic role happened in a very interesting way; after… when I came back to the 

Yeshiva, It was a matter of days as I recall after I arrived, and the Rosh Yeshiva, the head of the Yeshiva, 

came up in front of the Yeshiva and started giving  a talk, and he said, I heard a very interesting 

occurrence that happened with a relative who’s related to the wife of Rabbi Chaim Kanyevski.  And he 

told what happened:  This particular man, he died.  And his Neshama  [his soul]as he experienced his 

death went up above, up until he saw angels standing, many many angels standing together, all wearing 

white, and all very happy.  And he was amazed to see this sight of all of these multitudes of angels 

standing waiting patiently for something to happen apparently, and so he asked, “What’s happening 

here?” And the angel who was accompanying him, or somebody who was there with him explained to 

him that they are all standing at attention because the Mashiach has arrived… 

Rabbi D. Teichner:   Ooha, arrived! 

Yeah, the Messiah has arrived.  He has come to the land of Israel, and just at the coming in to the New 

Year, he has just arrived into the land.  And I remember sitting there listening to this story that the Rabbi 

was telling us, and musing to myself, “My goodness, I just arrived myself.”  That was my first thought 

that I could myself be playing some sort of a Messianic role.  I wanted to…. 

Rabbi S.: You thought that you were the Messiah in that dream? 

That wasn’t a dream.  That was a story that the… 

Rabbi S.:  Or you thought you were the Messiah in that story. 

I could see that I was the only person in the Yeshiva who just came back and who would fit into that sort 

of a description.  So I was very amused… 

Rabbi S.:  You know meteorlogically [?], I mean it could have been any place in Israel.  I mean it could 

have been two hundred other people who just arrived in the Yeshiva.  And not necessarily your Yeshiva, 

it could have been a different Yeshiva. 

That’s right.  At that time when I arrived, there were some very special things that happened to me.  I 

don’t want to get into the exact circumstances, but I could see that there were some things that were 

happening to me on a very high level, and for that reason the idea came to my mind at all.   Next I had 

the experience at the sea, and, then leading up to Yom Kippur as I explained to you.   

Now … Ashrei Mi Sheyikarei Veyimatzei B’oto Hazman Mishum  She Oto Sheyitkayem B’ zman Hahu 

B’emuna Yizkei L’ohr Shel Simchat Hamelech.  Ubizman Hahu Katuv, Utseraftim Kitsrof Hakesef, 

Uvchantim Kivchon Et Hazahav.  [translation:  Blessed is he who will be situated and available at that 

time, for he who will be around at that time as a believing person, he will be a beneficiary to the light of 

the happiness of the King.  And of that time it is written, And I will purify him as the purification of the 

gold through the fire, and I will test him as the testing of the gold.]  Now when I began to have these 

experiences, I began investigating, what could be the meaning of this light, and I found this section in 
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the Zohar, where it describes here that this is one of the signs of the coming of the Mashiach, that 

people will begin to see light, and this light is an aspect of the Ohr Haganuz , the Hidden Light, which 

was saved for the righteous people for the end of days…. Okay, now, these experiences that I had, 

combined with an astonishing story of Mesirut Nephesh [a very strong will of faith], part of which I told 

you the last time that I was here, where I stood up for what was right, and I was severely punished for 

my stand that I took.  You spoke about Rabbi Beck.  I also suffered very much from this.  And anybody 

who stands up even puts his life and his livelihood at stake.  And I did the same thing about myself.   I 

wanted to get married.  That’s why I came into Judaism.  That was my primary goal.  I sacrificed that goal 

in order to fulfill this particular commandment, to give my life to help my brothers to understand and at 

least to be one who would be shouting among the multitudes that we need to do Tshuva [he needs to 

repent] and we need to get away from this State, which is causing us to fall deeper and deeper into 

darkness, and chaos and tragedy and death.   And I did what I did, and I could see that HaShem [the 

Lord] was happy with what I did, and I left the land of Israel, because I could see that there was no place 

that I could stay without being in an institution which receives money from the State.  For that reason, 

after consulting with my Rabbis, I decided that the best decision was certainly to leave, and my Rabbis 

had to agree with me, although they advised me to stay nevertheless, especially Rabbi Biton, but I did 

the best thing, and I plunged myself into a very difficult situation, because I went to California and I 

began to live with my father.  And my intention in going back, after all these experiences that I had, and 

these involved experiences which were not only particularly the seeing of light, but also specific  

experiences which I have mentioned and I have discussed with some of you already, and we have no 

time to get into these things right now.  I could see that there was [were] some meanings in my life 

which needs [need] investigation, and for that reason I had the intention of investigating the sources  

and the meanings of my life as much as I could when I got back to California.   And the results of that 

investigation is this book which I have written, and I want to tell you that when I began living with my 

father I ended up living with him for about an entire year.  And my father became very sick that year, 

and it turned out that he needed a three-way bypass heart surgery, and particularly in that situation 

everybody realized that I was a source of agitation to him, and it wasn’t appropriate for me to live near 

him, and so I went to live with my Aunt.  Anyway, during that first year, my father suggested that I write 

a book about my life, because he could see that what had happened to me was something very unusual 

and outstanding, and so I followed my father’s advice.  I could see that it was from heaven they were 

suggesting that I should do such a thing.  So I went and I started writing this book.  And during my stay 

with my father, as things were getting more and more difficult, I was turning to the study of the Torah 

and I was spending more time in my praying, and I was beseeching to HaShem [the Lord] that He would 

save me from this situation which was getting worse and worse and more of a hell of a situation, and 

the darkness was coming in in more and more ways.  Now if I’m doing something wrong, by all means 

point it out to me.  I’m simply trying to give you a description of how I’m doing my best to follow the will 

of HaShem [the Lord], the will of the Creator, as it is transmitted to me.  Now what I want to say, is here 

I was sitting in California; I had very little communion with Jewish people, and as time went on it was 

less and less, until I was Davening all by myself even on Shabbos.   And I didn’t see any future either.  I 

had very little money; I had very little hope, for finding a wife, for having a life.  And here I sat at the 

breakfast table, and after davening usually rather late in the morning, and until when I finished 

breakfast, it was sometimes in the afternoon already, and I was studying the things of the Torah, and 
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one day, towards the end of my stay with my father, I closed my eyes and I wrote – I simply took out my 

pen and I wrote simply what was on my mind.  And what I wrote was simply the first discourse of what I 

called the Captain’s discourses.  The Captain will guide my life.  The Lord will guide my life, I said; I 

changed it for literary purposes into the Captain.  You are my inspiration – in you I trust – you guide me 

in your truth for the sake of your righteous Name.  You give me strength, for I am weak and I know not 

how to serve thee properly – You are my strength and my guide to save me from the evil which has 

overtaken us like a flood. 

I spoke from the heart, and I was impressed by what I wrote down.  I just want you to hear some of the 

things that I wrote during this time.  I was writing these discourses for about sixty days.  And I came to 

about the twentieth day or so, and I started, today I’m going to ask a question, and this is what I asked:  

“If I ask who sent me, who shall I say?”  Now I finished breakfast, I said the blessings for the meal… 

Rabbi S.:  Who said anybody sent you? Who sent you where? To California, to the Jews?  Who sent you 

where? Clarify yourself.    

I took out my pen like I had done in the last nineteen days or so, and I started writing, but I wrote this 

question first, and I then I started writing… 

Rabbi S.:  Could you explain the question to me? Do you even understand yourself what the question 

means? Or is it that you just wrote the question because it just occurred to you to write the question? 

Well I recalled that when Moses was speaking before the Creator, and he asked him, you know, If you’re 

sending me to my people, then whom should I say sent me? 

Rabbi S.: …You’re making the assumption that the Abishter  [the Lord] sent you.  That the Abishter is 

talking to you.  That you’re already asking the question like Moshe Rabbeinu [our Rabbi].  Who sent you! 

Who said anybody sent you? 

I’m trying not to make any assumption here.  However… 

Rabbi S.:  But when you wrote the question down, Who sent me:  What does that mean? It means that 

at the point that you wrote down that question, you made the assumption that somebody is sending 

you.  Your father, your mother, your uncle, your cousin.  Who? What do you mean?, Who sent you.   

 Can I answer the question, Rabbi? 

Rabbi S.:  Yes. 

It means that somebody who had been speaking to me in the last nineteen or so days, and I want to ask, 

Who are you.  

Rabbi S.:  You know who it was because you kept on calling him the Captain, which was a euphemism for 

G-d. 
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That is a literary technique which I put in only at the beginning of the discourses, and I put it in the title 

here, but that’s only a literary technique.    

 Rabbi S.:  And at that point, when you wrote the question, Who sent me, you didn’t know that you 

were, that you were writing, if you were being instructed by G-d to write this? 

No. 

 Rabbi S.:  No.  Oh, okay - Alright.  But you had some kind of – where did you get to, anybody said? But 

you’re getting ideas, you’re writing them down. 

I’m getting ideas.  I’m writing them down.  But they are ideas which are coming to me in such a way 

where  I’m getting the impression that someone is speaking to me, and it seems to be the Creator 

Himself or some sort of an angel, and so I have a reasonable… 

Rabbi S.:  And so in the question of who sent me is an assumption… 

Is that there’s somebody who is speaking to me, and I don’t know who you are. 

Rabbi S.:  It’s not your father.  It’s not your mother.  It’s some spiritual being.   

That’s right.  And that’s why I ask the question, “If I ask who sent me, who shall I say?”   

 Rabbi S.:  You mean, if somebody asks you who sent you. 

That’s how I – I didn’t know how to ask the question.  I’m asking it in English.  I asked it that way.  That’s 

how I wrote it down. 

Rabbi S.: Oh alright.  Go ahead. 

“Say that I am the one who took Israel out of Egypt.  That is the one who sent you into the world to do 

His will.  I am He who is speaking to you from the highest heaven.  I am your strength in prayer and your 

destiny is with me.” 

Rabbi S.: Oh okay.  And now where did you hear this from? Where did you hear this from?  

I heard this in the same way as I had heard all of the other discourses the mornings before.   

Rabbi A. Goldstein:  And dem machen dem des [Yiddish: and that makes this…]. 

Rabbi S.:  Did you actually hear this? What I mean, the the… 

There was a voice that came into my mind just like the other mornings that it happened.   

Rabbi S.:   Did you feel basically that G-d was making you write that answer? 

I didn’t know exactly who it was, but I… 



m 
 

Rabbi S.:   What do you mean; you’re saying who it was.  Who else took the Jews out of Egypt.  It wasn’t 

Cheses!  It wasn’t the golden calf! It wasn’t your father! 

It wasn’t so clear to me at the time.   

Rabbi S.:   Well, that’s what you said, no? Say that It’s the one who took the Jews out of Egypt, no? 

Allow me to finish up, please.  And just to quote a few of these things which I think are especially 

pertinent to the subject at hand, so that you can get some sort of idea about what sort of responsibility 

that I am facing here - where suddenly I am being told that the one who is speaking to me is the one 

who took Israel out of Egypt. 

Rabbi S.:   You say what? Why do you beat around the bush? Why don’t you just say that G-d is telling 

you – Let’s get the bottom line over here! So Mimelle [so in any case] we could clarify it without 

doubletalk.  Let’s not make doubletalk and doublespeak.  Let’s get clarity! What you’re saying is that at 

that point, you’re saying that G-d is sending you.  And the Rabbis are disputing that. 

As a matter of fact, I didn’t believe that at all.  I didn’t believe that at all.  I came to the conclusion until 

recently, when I was speaking with one of my friends, that this whole series of discourses was probably 

just some sort of an angel that was speaking to me.    

Rabbi S.:   What’s the difference whether if it’s an angel or it’s G-d? The angels only say what G-d wants 

them to say.  You see, that’s another thing.   That’s again from your Christian background and from your 

comparative religion.   Basically, an angel is telling you, an angel is saying exactly what G-d’s will is, exact 

exact exact.  Many times it’s interchangeable in the Chumish [in the Torah].  You say, Vayomer HaShem, 

[and the Lord said]you say, the Malach [the Angel} said, HaShem [the Lord] said, Zeh [this] because 

that’s whatever it is, that’s because HaShem’s  [the Lord’s] voice is  always through an angel.   That’s – 

well what’s the difference.  It’s G-d telling you to do it.   

Well nevertheless, I looked over again at this one particular paragraph, and I was told that it said very 

specifically in the Hagadah of the Pesach of the Passover Seder that the Creator Himself took Israel out 

of Egypt, and not an angel, and not anybody else… 

Rabbi S.:  Good, okay… Well it doesn’t matter whether you’re going to tell the Rabbis that an angel came 

to you or G-d came to you.   

So I had to be faced with the fact that here the claim is being made… 

Rabbi S.:   Good.  In California.  G-d came to you in California! Good.   

The Creator Himself is speaking to me in these discourses.   

Rabbi S.:   [Speaking at length in Yiddish.] 

Now I wanted to read just briefly – here are some of the quotations which come after that section.  

Okay I’m just going to take, one here and one there.   
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Rabbi S.:   …for a Navi [prophet], we have rules for Nevuah [prophecy].   You have a few Chesrones 

[things that are lacking], the Nevuah [prophecy] wasn’t in Chutz La’artz [outside of the Holy Land], the 

Nevuah [prophecy} wasn’t in Zman Hazeh [this time].  Before it started to be a Simchah [happiness], 

from the Rambam says, the Nevuah [prophecy] is not going to come back until the Binyan Bais 

HaMikdash [until the building of the Holy Temple], because then there’s going to be like more Simcha 

[more happiness].  You see, if you’re a real true Jew, then you have to feel sad that the Bais HaMikdash 

is not built.  And once you feel sad, then …[it’s] not possible to have Nevuah baznan hazeh [prophetic 

power in our times].  Until we see… 

Are you saying that it’s not possible that HaShem [the Lord] can speak to somebody outside of the Land 

of Israel in this sort of a way? 

Rabbi S.:  Yes, that’s what I’m saying.   

You’re saying that it’s not possible.   

 Rabbi S.:   Not possible.  You can’t be a Navi Bechutz La’aretz [a prophet outside of the Holy Land].  You 

have to be a Navi B’eretz Yisroel [a prophet in the Holy Land].  Then there’s a few other requirements.   

You can’t be a Navi [prophet] to the Yiddim [Jews], because you’re a Ger [a convert].  You can be a Navi  

[prophet] to the Goyim [gentiles].  Like Ovadiah was a Ger [convert], it says he was a Navi [prophet] to 

the Goyim [to the Gentiles] to Esau .   

Can I ask you a question? 

Rabbi S.:  So now you’re going to say that you’re not a Ger, you’re descended from Jews, I know...   

No, can I answer you that, please? 

Rabbi S.:   Yeah. 

The answer that I see is that the Mashiach [Messiah] himself will be a prophet to the gentiles in the 

sense that when the time comes for Mashiach [Messiah] to come, the Jewish people are not going to 

need Mashiach [the Messiah] after the Temple is built.  The purpose of Mashiach [the Messiah], his 

main purpose in the world, after the time that the Temple is built, will be to teach the Goyim.  And the 

Yiddim, the Jewish people, will learn directly from the Creator Himself.   So you can see that the Messiah 

himself will have a distinctive and specific role as a prophet towards the Gentile people. 

 Rabbi S.:   It’s a very nice theory, but you see our Masoret [traditions] is not that way.   

This idea I get from the writings of Chazal [the Jewish Sages], from our great wise men.  And you can see 

that idea written there.  The Gentiles will learn from the Messiah, and the Jewish people will learn 

directly from the Creator.  And this is the purpose of the Creator Himself. 

Rabbi S.:   And that’s whatever; now he could be Mashiach.  Because he could be a goy [a gentile], he 

could be closer to the goyim [gentiles].   
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This is the pleasure of the Creator Himself that he teaches them and that he deals with them directly, 

and not through an intermediary! 

Rabbi S.: …Whatever you say! 

I’d like to quote a few short passages. 

Rabbi S.:   Alright, go ahead.  More. 

“Wait until I tell you what to do and what to say.  Do not act without my permission, for that is one way 

of forsaking me.”  That’s X; now I jump over to Zk.  “Behold the reasoning within all that has been said 

and done.  Search out my will among these things and you will find for yourself great riches.  Do your 

best to write for the glory of my Name and in purity and you will be blessed in the fruit of your hands.” 

Next:  “Do what you have to do in order to make the efforts to get married, and I will give you the 

desires of your heart.  Do not be afraid to adhere firmly to your values, for this is the  essence of faith.” 

Next:  “Be quick to the draw to look for good ways in technique to help my people.  Be not afraid to 

reach out into the darkness with your sword that I give you to accomplish a truly-Divine reckoning.   For 

my world is going to have peace whether through you or through the deeds of another messenger.”   

Next: 

Rabbi B. Rosen:  It sounds like Nevuah [prophecy], No? 

Rabbi S:  Yeah. 

Next:  This is one of my last questions that I asked, and this is the end of the discourses.  And after this, 

as I recall, I haven’t done this.  And I haven’t done this since I was in California.  “How can I be sure that 

you have spoken to me with these discourses?” That was my question.  And the answer:  “This is the 

way to life, to recognize my voice, for I am the shepherd of my people.  Do not be afraid to trust in me 

without the proofs which men seek in their vanities, for they seek after miracles, but you seek me in 

truth, not in shows of false faith.”   

That’s what I wanted to quote to you.  Now I just wanted to close with one last idea which is the idea 

which Rabbi S. [his entire name has not been included here] has been speaking about quite specifically, 

and this is the whole question of why I invited you here.  The question involved is, What does all of thi s 

make me? Where is the responsibility for me, if I take all of these things seriously, and if I take this voice 

as if really the Creator spoke to me.  Does this make me a prophet, a Navi? And what sort of 

responsibility does this entail for me.  And if it doesn’t entail responsibility, how can I be sure that it 

really doesn’t? And wouldn’t you think that the Creator Himself would give me some way out of this 

matter, if there’s no real truth involved.    

Rabbi S.:   He’s giving you the out.  He’s giving you the out:  that you should listen to the Rabbanim [the 

Rabbis].  He’s telling you to listen to the Rabbanim.  Don’t you see the Rabbanim here? He’s telling you… 
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Rabbi S. you’re one of my advisors, but you’re not my Rabbi that’s Posek [that determines a ruling] for 

me.  I appreciate your advice. 

Rabbi D.:  Every Rabbi will say the same thing, every Rabbi.  You don’t find any Rabbi that says against 

that.     

Okay, we need to judge specifically with the subject.  I simply want to raise the question, okay? Am I a 

Navi? Could I be a Navi? 

Rabbi D.:    No.  No. 

 Rabbi S.:  No.  No.  No.  You got the right Parasha [reading passage], but you’re going to go to the wrong 

Pasuk [verse].  I’ll tell you a Pasuk, the one that says, “And the one that should Daber b’Shmi [speak in 

my Name], what I didn’t tell him, it says that he should get Misa [death]. “  That’s the Posuk from the 

Parasha that you need.   

I wrote what was told to me, and I’m not lying about it.  Okay.  I’m taking these things very seriously and 

very straightforwardly, I think reasonably. And I’m dealing with my life in an objective manner, and 

that’s why I invited you here and to listen to me tonight.  Now let me quote this for you please, “Navi  

akim lachem mikerev acheichem kamocha… [I will raise up a prophet for you from  among your brothers 

similar to you…] 

 Rabbi S.:   Okay, very good.  By the way, what does ‘mikerev acheichem’ mean?  ‘Kamocha,‘  what does 

that mean? 

Okay. 

Rabbi S.:   What does it mean? How do the Rabbis interpret that? You know what they say?  ‘‘Kamocha,” 

Meyuchas [related in a special line] like you.  That you’re Moshe Ben Amram Ben Kahas Ben Levi Ben 

Yaakov [Moses the son of Amram the son of Kehas the son of Levi the son of Jacob].  We know exactly 

his Yichus [descendancy].  We don’t know your yichus.   That’s Kamocha.  Read – That’s what the Rabbis 

- I’m not making that up.  I’m not making that up.  You heard that Drasha [lecture]? Rashi say it.  

Kamocha, I mean Meyuchas.  There’s an exception because we find  Ovadia is a Navi.  It’s a Kashya (a 

challenging question]:  How was Ovadia the Ger a Navi?  

We need to investigate these things. 

Rabbi S.:    So Chazal [the great sages of old] ask the Kashya (the disputed question), they say, He was a 

Navi because he went to Esau.   

I’d like everybody here to help me with that question, to deal with it properly, and not to shove it down 

my throat, but to teach it to me so that I can learn it properly. 

Rabbi H. D.:  Everybody wants to teach it to you, but you don’t want to hear.  Every time you come back 

with another…    
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I’d like to hear, but I’d like to hear in a proper kind of a way so that I can learn.   

Rabbi H. D.:  You don’t be Mekabel [you’re not accepting it].   You don’t be Mekabel! It’s a big big big big 

big… 

If you raise your voice and you pound it over my head, I’m not likely to understand what you’re talking 

about.   

Rabbi S.:  Me everybody understands me.  I never had a Talmid [a student] who said that he didn’t 

understand me yet. 

If you speak to me reasonably and explain to me what’s going on, then we could deal with these things 

specifically.  Nevertheless, I see that there are some aspects here which seem to at least symbolize that 

I’m playing the role of some sort of a Navi,  and for this reason I bring up this Pasuk, and I point out, 

Venatati et devarai b’fiv, vediber Eleichem et kol asher atsavehu, vehaya …[And I give my speech to be in 

his mouth, and he shall speak to you everything which I shall command him, and it shall come to pass…] .  

I have no problem with my conscience on the subject that I didn’t write something that I didn’t think 

that I heard.   

Rabbi S.:  You’re going to be punished for believing that it was a… 

Rabbi  D.:  If you have Din For Dreite Zach [a punishment for such a thing], you’re punished now.   You 

can come to nothing! You can come to nothing! 

In the meantime, I’m doing the best that I understand in order to fulfill the role of the Creator who sent 

me into this world, and in order to promote and express what he wants me to promote and express. 

Rabbi A. Goldstein:  David, I think then that you have to redefine your purpose.  I mean, every human 

being has a purpose in life.   

I haven’t defined my purpose yet.   All that I’m saying is that… 

Rabbi A. Goldstein:  Well, it seems that you have it all straightened. 

No.  All that I’m saying is – I’m not claiming to be a Navi.  I’m claiming that I’ve had certain experiences, 

and it’s time that I come to… 

Rabbi S.:  But you are claiming it; you’re in denial! If you could read that such a Pasuk [verse], Veha Ha-

ish Asher Lo Yishma Et Devarai Asher Yedaber Bishmi , Anochi Edrosh Me-Imo [“And it shall be that the 

person who will not listen to  my speech which he shall speak in my Name, I will demand an accounting 

from him”] - and you’re applying that to yourself, so then you’re saying that you are a Navi.  The only 

thing  is, that when you’re being intellectual and pushed into a corner, like you can’t defend the 

position, so then you’re going for the:  I’m not a Navi.  I am a Navi; I’m not a Navi , bla bla bla bla bla.  

What are you? You’re saying that you’re a Navi.  So the Rabbis are telling you… 

I’m not sure. 
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Rabbi S.:  So the Rabbis are telling you, be sure that you’re not a Navi. 

Okay.   

Rabbi S.:   Be sure that you’re not a Navi.  Be sure that you’re not a Navi.  And from the Pasuk that you 

yourself read, Navi  Akim Lachem Mikerev Acheichem Kamocha.  Read.  A Navi I will raise from 

Acheichem, from your brothers.  Mi kerev Acheichem [from amongst your brothers], Komocha, like you.   

Let’s deal with that like human beings and we’ll work it out.   Yeah.  I have an answer for that and I have 

an answer for the other thing, and for the other thing also.   

Rabbi S.:  Sure and now you’re going to say that you really are descended from Jews. 

But we need to deal with each one specifically and humanly! 

But what you need to deal with is that you… 

My point in bringing you together here is to imbibe in you, is to help you to understand that what I’m 

doing  in all honesty and sincerity is indeed from my heart,  and I’m dealing with this seriously and… 

directly, and I want to pursue this.  And that’s why  I brought you here tonight, to deal with this as 

directly as I could – And I know that it’s not good socially for me, and I know that I could become a 

complete outcast,  and this meeting tonight is certainly not going to help me to get more into the 

community!  

Rabbi A. Goldstein:   I believe that you have a purpose.  I believe that our community could benefit 

greatly from you.  But at the same time, you have to stop – this is not the way to do it.  Definitely not! 

And I think that you should throw it away.  Completely forget about this.  I would forget about it, and 

redefine your life.   And redefine it in a way that it would be acceptable to the Rabbonim [Rabbis]. 

 I need answers  to the questions dealing directly with this subject in order to understand  what if it’s not 

right, if it’s not correct, and then… 

Rabbi A. Goldstein:  You see yourself! You have everybody in this room telling you… 

Rabbi S.:  We’ll call them up.  We’ll speak to them.  We’ll make a speakerphone… 

If you will answer my questions and listen to my questions; we’ll review the subject – that’s how it is. 

Rabbi S.:  ...We’ll pay for the phone calls.  Call his Rabbis.  Tell him we’re putting him on tape… 

It’s not a matter of pushing authority.  It’s a matter of helping me to understand the subject very 

deeply… 

Rabbi D.:   It will never be understanding.  You have to be Mekabel [to receive], not understanding; 
never be understanding, never be understanding that.  Only be Mekabel.  If you want to be mekabel, it’s 
good.  If you want to be understand, you’re never be understanding .  Because every time you come 

back, back back back.  The whole problem that you have, is that you keep saying in your mind… 
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Rabbi A. Goldstein:   You’re not capable of being Mekabel. 

Rabbi D.:  You’re not capable of being able to understand! You’re capable of being Mekabel.  And if you 

will be Mekabel, it’s good.  And if not, it’s Rachmanes! 

I believe that I am capable of understanding this subject, and I’m pursuing that direction.   

If you would like to help me in that direction… 

Rabbi S.:  One of the things of Judaism is Emunas Chachamim [having faith in the important Rabbis].    

You have to have Emunas Chachamim, that there are Chachamim [wise sages] that know more than 

you... 

If you want to push the Rabbis on me and like a hammer hit me over the head, i t’s not going to work 

that way; I’m telling you right now.   The wisdom of today is very very poor and lacking to such a great 

extent that you have a Rabbi like Rabbi Beck that when he does something which is right, and no Rabbi 

will agree with him  to go together with him.   

Rabbi S.:  It’s happens to be not true.  There are Rabbis who will agree with him.  There are Rabbis who 

will agree with him.  But as a matter of fact… 

Rabbi A. Goldstein:   Now is the bottom line.  I was waiting for this. 

They don’t go with him because they don’t agree with him. 

Rabbi S.:   They can’t go because they are stupid.  They don’t agree with him, and they are stupid. 

Rabbi S:  If the Rabbi happens to have the same Shita [the same perspective]… 

Rabbi  D.:  Wait a minute!  If he is going to agree with him with what he says, this is a Shita.  But what 

you say nobody says is a Shita.  No Rabbi says, nobody says that this is a Shita.  Everybody says that it is 

the opposite of Torah!  

The Rabbis haven’t listened to me about this. …This story is very complicated.  We haven’t dealt with 

those aspects here tonight… 

Rabbi A. Goldstein:  Okay, I understand.   

We need to deal with them specifically … Masechet [the Talmud Torah] Sanhedrin says very quite clearly 

that in the time before Mashiach comes, we will have one to rely upon, and he’s not a person, it’s Ein Al 

Mi Lismoch Ella Avinu ShebaShamayim,  [We don’t have anybody on whom to rely except ]  our Father in 

Heaven, He’s the only one that we could rely upon in this time. 

Rabbi D.: …also opposite from the true in the Torah.  And it’s not talking about Halacha [Law].  It’s not 

talking about what a Psak [legal determination] is.  It’s talking about another thing.  You taking here- you 

making this different… 
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No, as far as a Psak, I go to the Rabbis who know the best on the subject and I take a Psak from them.  I 

go to the Rabbis… The problem is that you don’t know what you’re talking about on the subject of Navi, 

and therefore I don’t listen to you.  You find me an expert, somebody who knows about prophecy, and 

I’ll go to him and learn from him! But until you find me somebody like that, I’m not going to listen to 

you. 

Rabbi S.:  Which Rabbi do you think knows about prophecy? 

What subject did you study more than any other?  I’ll go to that Rabbi, and I’ll learn from that Rabbi.   

Rabbi S.:  What Rabbi do you think knows about prophecy? 

Find one for me, and I’ll go to him. 

Rabbi S.:  You find the one, and we’ll go to him together, because… 

We’ll find one together, and we’ll deal with this on a reasonable level.  I’m not going to listen to you 

about a subject that you don’t know so much about! Even if you are… 

Rabbi Goldstein:  David, I would make a Kal Vachomer [a deduction from light and heavy].  I would say, 

he doesn’t know, then certainly he should know. 

Rabbi D.:  Yeah, Why do you know better from another Rabbi about a Navi? Why do you know better? 

I know that he doesn’t know.   That’s the point.   

Rabbi Goldstein:   There was a man who went to the Yeshiva... 

I’m looking for somebody who knows! 

Rabbi D.:  But who you know that he know that he’s not know? 

Rabbi S.:  Where everyone who does not agree with you, you’re going to tell him that he doesn’t know. 

Rabbi Goldstein:   That’s your desire. 

Rabbi D.:  How do you know that; that’s against the Torah! It’s against the Emuna [faith]! 

Ask him if that’s his subject of his expertise.  Why don’t you ask him? That’s my impression, that it’s not 

his subject of expertise! That’s what people said, other than I’m Kopher [a heretic], that I’m against the 

Rabbis, or something.  It’s not true.  I want to make it clear, that I will turn to the Rabbis who are expert 

in their subjects, and I will take a Psak from each and every one of them, on a subject that he’s learned 

about! 

Rabbi D.:   Everybody learned about.  He learned a Pasuk from Chumash that he learned about.   

On a specific subject… 
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Rabbi D.:  He take a Pasuk from Chumash:  B’kerev Achicha! [from amidst you brother]... a Pasuk from 

Chumash!... 

Rabbi S.:  But there are none.  The truth of the matter is that…there’s no such thing.  You see, that’s also 

a Goyisher [gentile] concept.  The Goyisher [gentile] concept is that you have a specialty.  You have a 

specialty.  There’s no such thing by Jews.  No no no, but it’s not that way.  …that’s just by your level of 

Rabbis, but there are Gedolim [big Rabbis] and the Gedolim overrule everyone.  So your Gadol [big 

Rabbi] in your field of groups of Rabbis are probably because you will only accept the Rabbis who are 

anti-Zionist.  So the Gadol Hador [the biggest Rabbi of the generation], the most likely person one who is 

anti-Zionist among your group I believe probably is Rabbi Beck.  And I believe his brother is also the 

same…  So Rabbi Beck is for you the Gadol Hador.  You have to accept his opinion... unless you can find 

somebody who is more learned than Rabbi Beck! 

He’s not the Gadol Hador for me.  He is extremely unlearned in the subject of prophecy!  

Rabbi D.:   Why he don’t learn? You have a Pasuk.   I don’t understand.  What is to learn? What is 

experience? 

Rabbi S.: …that he is experienced enough to Paskin a Sheela [to make a legal decision on a question].   

I can’t see that you are recognized, or very learned on the subject at all. 

Rabbi D.:    What is do you have to learn? 

 Rabbi S.:  Okay.  What do you see in me that let’s say that I’m not learned? What is your proof that you 

feel that I’m not learned? When you feel that I’m not learned, it’s because I’m not accepting what you’re 

saying, and so you’re automatically doing the same thing… 

You’re not responding  to the questions which I have which apparently you’re not interested in listening 

to.   

Rabbi S.:  I’m telling you exactly that you can’t be a Navi.  So we said that.  Now, if you’re going to tell 

me that… 

I think that you need to be more flexible on that subject.   

Rabbi S.:   Oy Vey Gewalt! [Oh no Help!]  And then, you have to look in the Rambam.  You’ll see that you 

don’t have the Madregos  [levels] for a Navi.  If you have the Rambam here, the Madregos from a Navi, 

even if you were descended from a Jew.  Nobody in this room has any of the Madregos from a Navi. 

…Even the Viznitcher Rebbe, maybe the Viznitcher Rebbe, would have Madregos from a Navi, maybe the 

Viznitcher Rebbe, would have Madregos from a Navi, A Navi is a person that is Davuk B’HaShem [very 

close to the Lord], constantly, the Rambam describes the Navi.   

HaShem [the Lord] took even Nebuchadnezar [the ancient Babylonian king] as one of his Navi’im! 

[prophets!] 
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Rabbi S.:   No. 

 He did! …He took all different kinds of people, there in history, who were not even certified to be his 

representatives, and he made them Mashiach [a messiah]! HaShem sometimes does very strange things.  

This is not an easy topic.  I want to accept the wisdom of the Rabbis when it is truly a true wisdom.   But 

we need to do this in a reasonable kind of way.   I’m not turning away from the authority of the Rabbis… 

Rabbi S. :   You certainly are!  Because you can’t find one Rabbi in the world who you will submit to.  Go 

find a Rabbi. 

This kind of subject does not go forward… just by itself; it goes forward according to Iyun [serious deep 

study] and Study and Understanding… together. 

Rabbi S.:  Who is the Rabbi who you will submit to? Who is the Rabbi who you will submit to? 

On the specific subject on that he’s qualified …I will submit to his opinion.  Depending on which subject… 

If we can find a Rabbi, If there is a Rabbi,  

Rabbi S.:   If there is; In other words, you’re already - are willing to say that there is no Rabbi who knows 

enough; No, that’s not possible.  That means that you’re not submitting to the authority of the Rabbis.   

It’s very possible… 

Rabbi S.:  No, that’s not possible.   

There are some Rabbis I believe everything in turn who do know some things on this subject which we 

can learn from and understand.  And we need to look for these Rabbis and we can learn from these 

Rabbis in order to understand more deeply.   

Rabbi S.: …If they tell you that you are not a Navi, will you accept it? 

I will accept the fact as a given in a wide and understandable manner.   If he’s an expert on the subject… 

Rabbi D.:  How do you know this Rabbi is exactly an expert on the subject? HOW DO YOU KNOW?  Tell 

me.  What is the Siman? [what is the sign?] 

I ask the other Rabbis in the community, Is he an expert on this? 

Rabbi S.:   I say that Rabbi Beck is an expert on Nevuah. :   I say that Rabbi Beck is an expert on Nevuah.  

…He’s an expert on Zionism, he’s an expert on Nevuah.  …You want another one? The Viznitzer Rebbe is 

an expert on Nevuah.  …He’s been through Shas [Talmud Torah] at least a hundred times… 

Maybe we could go to him.  We’ll take these things one step at a time.   We’ll consider these things one 

step at a time.  We’ll deal with these things specifically, and the Abishter [the Lord] will send us 

Hatzlachah [success]… with Daas [understanding], and with patience...  It’s a very difficult subject to get 

in to. …You’re just trying to get me into some sort of a mouse trap, a Rabbi trap.  That’s not the way that 

I’m dealing with things here.  We need to deal with it on an intellectual level where we could 
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understand what’s going on here and deal with it properly.  I’m not going to deal with the subject of 

Psak [a legal decision], with respect to where they just give me a big Psak.  They don’t even look at my 

book, but they decide that because the Rabbis are against it, so I’m going to be against it  also.  I’m not 

going to deal with things on that sort of a level; I’m sorry.  I’m going to deal with things on a specific 

intellectual level, and… 

Rabbi S.:   You’ll have to trust the Rabbi that the Rabbi is capable of dealing with it on an intellectual 

level.   

I don’t trust Rabbis on that kind of a level today. 

Rabbi S.:   That’s the problem.   This is, in Yiddish they say,…  Find where the dog is buried.   

Rabbi D.:  Tomorrow you do the same thing:  You tell the whole story, and when the people tell you 

what the truth is, then you say I don’t believe in nothing.  I don’t believe in this and I believe i n this, and 

that’s it.   

There’s a big problem of authority, communication, understanding, Daas today, it’s a very very big 

problem.  That’s no surprise.   

Rabbi D.:  It mean your problem don’t have a solution.  That’s it.   

Rabbi S.:   The only solution that we can see… 

The only solution is to deal with it specifically, and realistically, and to deal with it directly.   

 Rabbi D.:   How do you know that? 

Let me explain one thing to you.  Let me explain one thing to you.   I asked you to come  here for one 

reason, which you fulfilled:  which is to give me a Nechama [intellectual relief], just like Iyov [Job], where 

he’s suffering, and his friends come and give him a Nechama.  And for you coming, and for doing all of 

your Hishtadlus  [serious efforts], and staying so many hours,  I appreciate that and I say, Yesh Koach 

[you should receive extra strength], and HaShem Yatzliach Es Darcheichem [the Lord should make your 

ways to succeed]and Shetatzlichu B,avodas HaShem Ad Hamaalos Hagvaos B’yoter [and you should 

succeed in the work of the Lord until the highest levels], Ken Yiheyeh Ratzon [may it come true].   

Rabbi S. :   The main thing is: You’re not a Navi. … 

Rabbi D.:  And the people are going to give you a Nechama; if you ignore the whole thing, this is your 

Nechama.  If you’re going deeper in this, you… 

Iyov [Job] also was stubborn; and he was fighting against this, and he said, No, it’s this way, and all of his 

friends were against him.  And that’s the same with me; I’m stuck in that position, and that’s the way 

that it is.  And I don’t see that I can change this, because I think that I’m right.    

Rabbi D.:   It’s not true.  It’s not what you say.  No no no no no no. 
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Rabbi S.:   You have done something wrong…. 

And I don’t think that I’ve done anything wrong here ;  and I think that I’m right to make another edition 

of my book.  [This marks the end of the recording of the lecture.] 

[Follow up:  A few months following this important meeting, some of the local Rabbis made a public 

declaration against David, declaring that in no manner would they help him to become married in their 

community unless he completely relinquished his dedication to publishing  Part II of The Engine Room, 

to listen to the Rabbis and to burn or bury the remaining copies in his possession of  The Engine Room. 

David was very disappointed with this “Psak” in his religious community.  Furthermore, at that time 

David joined another community of believers in the Monsey community.  However the leading Rabbi of 

this other community also concurred with the legal decision mentioned above, and to back these things 

up he even performed a small miracle or “trick” [to this day I cannot discern which it was] by opening a 

printed Torah and pointing immediately to a verse inside.  The verse which the Rabbi pointed to was 

from Exodus 22, verse five, “If a fire goes out of control and finds [catches on] thorns, and then 

consumes bound or standing grain or a field, full restitution must be made by the one who started the 

fire.”  Therefore with a heavy heart and almost against his will, David agreed to carry out that “Psak” of 

his religious communities publically, and on that day on which his present community  agreed to 

participate in the “burning,” David carried all of the remaining written material which he was aware of 

that he possessed in Monsey and brought everything  out to a place by the name of Butterman Court, 

and in the presence of the desciples  of the Rabbi who made this determination to actually carry out this 

deed, David burned all of the written material left in his hands of The Engine Room.  Early that night 

before the commencement of the burning it started to rain, and David hoped in his heart that the rain 

would be very strong so that it would be impossible to carry out the deed, but it rained only softly; 

nevertheless this sign from heaven was reassuring to David, even when that entire community danced 

near the flames as we burned everything in the field.   

Since that time, less than two years later, that entire community had to leave Monsey, for that 

distinguished Rabbi was deported from this country.  The remainders of that community today live far 

away in Guatemala, and just last year before Tisha B’Av the Rabbi and his daughter passed away under 

tragic circumstances.  Furthermore, a huge fire broke out almost ten years ago in the house of the head 

Rabbi of the first community and almost all of the written material in his possession was tragically lost in 

the fire.   The Rabbi who was deported was not able to participate in the joy of my wedding sixteen 

years ago, but some from his community came and participated in the engagement event.  Almost 

everybody however from the first community came to participate in my wedding, and something like 

three thousand people in Monsey came to celebrate together with me and my wife, including many 

important Rabbis.  It was a very special event with all of the public support which we received.  We now 

have two sons and my oldest son just had his Bar Mitzva and we are sending him off to a far-away 

Yeshiva in just about two weeks.   

I had previously put away some copies of the commentary of The Engine Room in a suitcase and 

completely forgotten about them.  I did not even know that they existed until just two months ago when 
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I came upon them by surprise because I simply wanted to see what it was that was inside of that 

suitcase in my basement.  I saw it as a sign from heaven, nineteen years later, that maybe after all the 

Blessed Lord now actually wants me to publish this material.  Also, approximately one year after 

publishing the first copies of The Engine Room in 1997, apparently before the events of the above 

lecture, I had carried approximately forty or fifty copies of my published book to California and stashed 

them in my father’s house, because I suspected foul play at that time coming in my near future.   In this 

manner I still had some copies of my original book left, without violating my own integrity, because I 

could not burn those copies that I had left in California, but I was forbidden to sell any of them by 

specific instructions of the Rabbis who had helped me to get married, but every now and then I gave out 

copies to friends or acquaintances so I only have just a few copies left still in my possession at the 

present time.   One of these I took apart entirely in order to scan every page and the copies of Part II I 

have also scanned in order to put everything together onto the Internet.   And I found a way to publish 

all of this material without paying any fee and also without selling anything.    All of this material should 

shortly be available for free on the Internet together with my recently-published Thirty Pieces of Silver  

which I published in Hebrew just last year! I am amazed and amazingly honored that the Blessed Lord 

has given me this great honor to publish these works for the sake of His honor and for the sake of 

influencing all of Israel for the good.  And for these reasons I go forward to do these things at the 

present time.  I hope that many people from all around the world, Jews and Gentiles, will benefit from 

these words of instruction  and an entirely unique and valuable set of literature in order that every 

human being of good character may leave entirely the evil of this world in order to struggle to be glued 

to the great cause of good and heartfelt  success in  loving the Blessed Lord with all of the heart, and 

with all of the person, and even with all that we have, and that we may progress even in the simplicity as 

if we are little children but with the wisdom of adults to go forward in our service of Him and especially 

into the period soon when the Third Holy Temple will be reestablished in Jerusalem and all peoples will 

come up to worship the Blessed Creator of heaven and earth out of the fullness of their renewed hearts.  

But even before that time, according to the ancient prophets, all gentiles will  be waking up to recognize 

the religious Jew among them living in their own communities or nearby, to take ahold of their garments 

and even to beg them to teach them the deeper meanings of their Torah which has always been a 

private affair for those religious Jews who are serious about their own religion.  And they will not want 

to let them go, for gentiles will recognize more than ever before the value of these religious people in 

what they hold dear within their breasts about the glory of the Torah, until developments reach the 

time of the rebuilding of the Holy Temple in Jerusalem wherein no Jew will be left to himself, but many 

will even be physically carried to their destinies towards Jerusalem even by the local gentiles 

themselves, for destiny awaits each religious Jew to be recognized for his unique value in the entire 

world.   

This preface is the beginning of that process when the entire world will wake up to the great value to 

always do good and to always eschew evil each for the sake of his own success, when the world as a 

whole will recognize the value to honor and to respect the Almighty Lord and how exactly to do that, 

and to always chase after His will, for these ways have always represented the values of true living.] 
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